Despite the rising divorce rate among farm families in Norway, surprisingly little research has examined these breakups. Drawing on interviews with farm women whose marital or cohabiting relationships broke down, we explore the contradictions between individualization and the moral responsibility embedded in the patriarchal discourse of the family farm. We ask whether farm family dissolution represents a break with patriarchal ideology and practice and thus threatens the survival of the family farm. A key finding is the struggle to balance establishing new lives for themselves with meeting their felt obligations to the farm. None of the women exercised their full legal rights if they worried that it might destroy the farm business. By ensuring the survival of the farm and the well-being of their children, the women's handling of divorce conforms to cultural conventions and protects the family farm.
(p.189). Particularly for women, individualization is a contradictory process. 'It conflicts with embodied aspects of female identity such as "being there" for others and their responsibility for care work and emotion work within families and intimate relationships' (Charles, Davies and Harris 2008, 7) . The contradiction between individualization and moral responsibility for others is at the centre of this analysis of farm couples' breakups. We ask how women balance their self-interest and their legal right to share the farm assets against their concerns for the well-being and future of the children, for their former husband, and for the continuation of the farm.
Methods and data
Research for this paper was conducted during fieldwork undertaken in 2009-2011 in a larger study of relational arrangements in Norwegian farming. The main objective of that study was to identify how farm couples organize their relationship and handle marriage and cohabitation agreements. In this paper, we draw on interviews with women to explore their experiences and perspectives.
We located the women in various ways as they were hard to find. One of our main criteria for selecting farm women who had experienced a relationship breakup was that the separation had occurred at least three years before. The respondents' retrospective views about their experiences were probably less coloured by emotional distress, anger, or worry about their own welfare when things were more settled. The women had completed the physical, financial and legal adjustments that the breakup entailed. All but one of the interviews were conducted face to face; the other was conducted by telephone. Each interview lasted between one and a half and two hours. The interviews were audiotaped and transcribed.
All respondents have been identified by pseudonyms to protect their privacy.
After the breakup four of the seven women we interviewed left the farm, while three continued farming; those who left and those who stayed faced quite different dilemmas. The women ranged in age from 31 to 62; the duration of their relationships ranged from 6 to 25 years. All but one had children, and five had children living at home at the time of the breakup. Their legal property situations varied: two had pre-nuptial agreements and one had a cohabitation contract, but the other four had to negotiate the terms of the separation at the time. The rule regarding the unequal division of the marital estate applied only to one of them.
The respondents came from different areas in Norway and lived in neighbourhoods with different characteristics in terms of remoteness, number of people, and type of agricultural production.
There is undoubtedly a strong element of self-selection among the women we interviewed. These women were willing to talk with researchers who were strangers to them about deeply personal and painful experiences. Some were motivated by the lack of public attention to this important issue. Moreover, their stories were told in retrospect, when they had managed to compose coherent accounts that comported with their current sense of self. These women's narratives may be seen as morally adequate accounts that give meaning to their choices. All first-person narratives 'are embedded in the cultural and ideological practices that are available in the society' in which they live, rather than entirely idiosyncratic and individual (Syltevik 2010, 450) . In that sense, they speak to shared values as well as personal circumstances. Even the most personal narratives are shaped by cultural values and individuals' concern that they do not fall outside of widely accepted norms.
In analysing the material, we read the interviews several times and identified certain topics that the women themselves introduced. One major theme was their emphasis on selfrespect and being able to carry on with dignity. This matter turned out not to be an isolated piece of information. What emerged were interconnected pieces, as in a jigsaw puzzle, in which the logic of duty and moral obligations was embedded in the logic of self-interest. The relationship between individual interests and community norms became the central question in our analysis.
The analytic process was inductive and case oriented, with an initial focus on understanding the dynamics present within individual settings. These women had different options and encountered different barriers. As their individual situations differed, so too, did the solutions they arrived at. Then we searched for patterns by means of a cross-case comparison, looking for similarities as well as differences among them. Later in the process we applied 'individualization' and 'connectedness' as heuristic devices to generate more cross-cutting findings regarding how women balanced individual interests against the relationships embedded in the family farm, which had to be reconfigured after the breakup.
A phase of reorganization
Dissolving a couple relationship that is constituted by living and working on the farm together almost always entails one person leaving the farm. Four of the women we interviewed left the farm. When the operation of the farm has to be restructured, ownership of the land is a determining factor. Land that has been in one spouse's family is never alienated from that person and his or her kinship line.
One of the first practical questions that must be dealt with is where the person who leaves the farm makes a new home. Berit and her partner had bought their farm together, so it was not taken for granted that she would be the one to leave it. She had done a wide range and substantial amount of farm work and been involved in all the strategic decisions. The process of separation lasted a whole year. In the end, she said, 'we decided that I should move out, The fact that Norwegian farms often contain several houses helps couples find temporary solutions. Petra claimed the right to temporarily live in the farm house, and her exhusband moved into a flat in the basement of his parents' kårbolig (house for retired farmers on the farm). Similarly, Dagrun continued to live in the farm's main residence for a couple of years after their breakup because she operated her own tourist business on the farm and no suitable houses were available in the neighbourhood. Her former husband moved into another building on the farm. This solution was not an obvious one, but 'I took matters into my own hands', she stated. The children remained in their original home, which Dagrun believed enabled them to make a very smooth transition, and 'they could freely walk between the two homes'. When a house finally came up for sale within the children's school district, she moved.
Five of the women had young children living at home when the breakup occurred and had to face the question of where the children should live. None had a custody fight with her former spouse. Berit and her former partner shared physical custody. When Berit moved out, she rented a house and eventually obtained a bank loan that enabled her to buy a smallholding within walking distance of the original farm, so the children went back and forth between their parents' houses.
A breakup within a farm family involves special dilemmas regarding the children's relation to the farm and the intergenerational transfer of land and agricultural knowledge. The eldest child has the right to succeed her or his parents in farming, and should she/he decide not to do so the younger ones might. If the children move away from the farm, intergenerational transmission might be jeopardized. But this consideration did not outweigh all other factors in deciding where the children would live. Petra said that both she and her husband took it for granted that the children would remain with her. 'It would have been Haugen, M. S., Brandth, B., & Follo, G. (2015) . Farm, family, and myself: farm women dealing with family break-up. Gender, Place & Culture, 22(1), 37-49. doi:10.1080 /0966369X.2013 This is Accepted Manuscript of an article published by Taylor & Francis in Gender, Place & Culture available online: http://www.tandfonline.com/doi:10.1080/0966369X.2013.855708 13 unthinkable for me to leave my children,' she declared; 'it would have killed me'. She found solutions that enabled the children to continue to have frequent contact with their father and spend time on the farm. What is socially regarded as the right thing to do seems particularly important when mothers consider the care of their children.
All the women continued to live in the locality despite the fact that few adequate houses were available. They wanted to keep the children with them and at the same time maintain the children's connections to the farm. In dealing with this dilemma as they embarked on a new life of their own, they did not single-mindedly pursue their individual self-interest but, rather, tried to balance their responsibilities to themselves with those to the children and to the farm. This pattern is all the more remarkable considering how negatively they described the very conservative local norms for what farm families ought to be and particularly what women should be allowed to do. Petra said that she was never really accepted or included by her in-laws or other villagers. She had no involvement in decision making on the farm and was deeply disappointed that her husband discussed farm matters with his father and not with her. She had been involved in a constant power struggle with her mother-in-law throughout the marriage. This situation is very similar to the perception of daughters-in-law as potential threats to the future of the farm described by Price and Evans (2006; see also Pini 2007 ).
Petra's in-laws, who also lived on the farm, had a high standing in the local community and very determined opinions about farming and the family. During the breakup process she experienced a lack of support from other women in the community, which she interpreted as having to do with local women's inferior position on the farms and their inability to oppose patriarchal norms. Astrid summarized these norms: 'When you are married on a farm, you ideology and rural traditions, and, to that extent, farm women have greater room for maneuver.
At the same time, their choices are embedded in local structures and cultures of care and obligations to others. Women see such concerns as part of their identities and vital to their self-respect. In order to lead a good life in the future, they need to be confident that they have not caused irreparable damage to others. In other words, they may see taking care and being considerate as in their own interest. This illustrates 'the paradox of choice', that when people have choices they are responsible for the consequences. Any negative consequences that may harm others would reflect back on the women, giving them a bad reputation and a troubled conscience. Conscience and reputation are indeed intertwined here. This internalization of the importance of others' opinions of their conduct, which may be most common in small communities, may be part of the reason why they accept patriarchal values even when they are aware that they are giving up something financially.Women's greater freedom to choose still entails taking other people's well-being into consideration. Thus individualization and connectedness are two sides of the same coin.
In sum, although farm women who leave their relationships may be rebelling against patriarchal structures, they handle the dissolution in ways that are protective of a culture underpinned by patriarchal gender relations. Even in divorcing they are embedded in the family farm discourse and thus might reinforce patriarchal farming relations.
